Naser Khosrow is the theologian and one of the famous poets of the fifth century. At first, he was secretary but he was evolved due to his spiritual dream. He started traveling and by hearing the promulgation of Isma'ilism in Egypt went to that land and joined Ismaili sect. By the order of Fatimid imam of that time, Ma'ad al-Mustansir Billah, he was named Hujjat-i Khorasan. Among his works, Jamial hikmatin can be named which is the answer of the Abol heitham's philosophical and theological questions. His Diwan includes the poems defending Isma'ilism thoughts and is rich in philosophical, theological, and religious thoughts. One of the manifestations of Quranic verses (ayah) and hadith in Naser Khosrow's Diwan is the existence of a variety of Quranic allusions and interpretations. From the Naser Khosrow's viewpoint, the apparent meaning of divine miracle (Quran) is not enough because the core of rules is foundation and discovering these core components of the verses is the responsibility of an innocent Imam as well as hardworking scholars.
Introduction
The holy Quran is the divine book of Muslims that oratory is one of its characteristics and manifestation of a perfect human is obvious in it. That is why, the great Persian poets have attempted to take advantage of this boundless ocean and adorn their poems. Naser Khosrow is the poet and philosopher of the fifth century. He had expertise in almost all rational and narrative sciences of that time and has considered Quran from two perspectives; first, he was Muslim and Shia, and the other point that he became the Hujjat-i Khorasan by the order of Fatimid caliph. Regarding the importance of holy Quran and its aspects in Naser Khosrow's poetry, the "manifestations of Quranic verses in Odes of Naser Khosrow" is examined. In this study, it is tried to argue about the Quranic stories and similes in the poems of Naser Khosrow.
Naser Khosrow
Abu Mo'in Hamid ad-Din Naser ibn Khosrow al-Qobadiani was born in 1004 AD (394 years after prophet's migration), in Qobadian of Balkh.
‫ﻳﻤﮕﺎﻥ‬ ‫ﺑﻪ‬ ‫ﻧﺴﺒﺖ‬ ‫ﺷﺪﻡ‬ ‫ﭘﻴﻮﺳﺘﻪ‬ ‫ﮔﺴﺴﺘﻢ‬ ‫ﻗﺒﺎﺩﻳﺎﻥ‬ ‫ﻧﺴـﻞ‬ ‫ﻛﺰ‬
(Naser Khosrow, 2002: p 361) I joint to the Yamagan and broke away from the Qobadian tribe.
‫ﭼﻬﺎﺭ‬ ‫ﻭ‬ ‫ﻧﻮﺩ‬ ‫ﻭ‬ ‫ﺳﻴﺼﺪ‬ ‫ﭘﺲ‬ ‫ﻫﺠﺮﺕ‬ ‫ﺯ‬ ‫ﺑﮕﺬﺷﺖ‬ ‫ﺍﻏﺒﺮ‬ ‫ﻣﺮﻛﺰ‬ ‫ﺑﺮ‬ ‫ﻣﺎﺩﺭ‬ ‫ﻣﺮﺍ‬ ‫ﺑﻨﻬﺎﺩ‬ (ibid: p 258)

Three hundred and ninety-four years passed from the prophet's migration (Hijrah) and my mother brought me to the earth.
Naser Khosrow was from a rich family. After the childhood and education period, he spent his youth for pleasure. In 1046, he had a dream in Jowzjan of the Balkh. At that time, Naser Khosrow was 43 years old. This dream changed him and departed to the Hejaz with his brother, Abu Saeed and an Indian slave, in the same year. His journey lasted seven years.
During this period, he visited the Mecca for four times. He joint Isma'ilism sect in Egypt and imam of that time, Ma'ad al-Mustansir Billah called him as Hujjat-i Khorasan. Naser Khosrow proselytized the Ismaili sect. the Ismaili sect is emerged because of the disagreement on the leadership of Ismail-ibn Jafar Sadegh and his brother, Musa-ibn Jafar.
Ismailis believe that Isma'il, the son of the imam Jafar Sadegh has passed away before his father. Therefore, after the death of the Imam Jafar Sadegh, Muhammad ibn Isma'il has become imam. Isma'ilis considered the core of doctrines and verses, and as a result, they carried out the rational and philosophical interpretations of verses and hadiths and developed the logic and philosophy. They argued based on the Greek philosophy and rational arguments of Plato, Aristotle, and Pythagoras. The apparent meaning of Quranic verses is Tanzil and paying attention to its inner meaning is Ta'vil. They declared that the Tanzil and appearance is for public and Ta'vil and inner is for mystics (Shahrestani, 1947: p 335) . "In the Isma'ili mysticism, every appearance has an inner and since the inner is superior to the appearance, due to that the spiritual level of disciple is associated with its understanding; so, appearance is a shell which should be broken. Ta'vil, which means restoration of the Sharia data to their truth and perception of the real meaning of Tanzil does the same work. If the disciple acts in accordance with the inner meaning, in fact, he has performed his religious duties" (Corbin, 2010: 139) .
"Backend and frontend of Isma'ili doctrines is of two kinds: the frontend is whatever belonging to the external method and interests between human beings and backend refers to the inner meaning of the verses and beliefs that no one except imam or people close to him is aware of it" (Al-Fakhoury, 1988: 173) .
The impact of Quran on the Naser Khosrow's poems
Naser Khosrow is a distinguished and great poet who could express his beliefs in the form of poetry. For this reason, his Diwan of poems is a collection of Quranic contents, prophet's hadiths, advices, and philosophical awesome content. All over his Diwan, only the praise of Fatimid caliphs and praise of nature can be seen.
"Naser Khosrow has revealed his Ismaili face in his Diwan. Ismailis believe that the inner concepts of Quran and Sharia should be interpreted and just the family of Imam Ali can be responsible of this interpretation. A hadith of prophet is narrated that: I am owner of Tanzil and Ali is owner of the Ta'vil. Due to this reason, Isma'ilism is called Ahl-e Ta'vil (worthy to interpret). Sunni jurists did not accept the interpretation and Ta'vil of the Ismailis. Ibn Taymiyyah declares that "they distort the words in their benefit" (Mohaghegh, 2004: 294) .
"Another innovative approach of Naser in Persian poetry is his hermeneutic meaning-oriented or so-called Ta'vili approach toward the religion and gilder of his time" (Mohabbati, 2000: 302) .
Ta'vil
Ta'vil is rooted in the word "aval" which means revert. This word is used in Quran 17 times.
"Salafism scholars have used the Ta'vil in two meanings; first, interpretation of the words and expression of its meaning, either in accordance with or against its appearance. So, Ta'vil is equal to interpretation. The second meaning of Ta'vil is the intent and purpose of the words.
If it is interrogative, its interpretation is the act in question. And if it is declarative, its interpretation is whatever declared; by this means, there is an obvious difference between what is interpreted and its literal meaning" (Zahabi, 2002: 17) . Naser Khosrow in his book, Zadol-Mosaferin explains: "every body of my Ummah who suffices to the literal meaning is as one who eats the leaves of a tree and leaves its fruits untouched" (Naser Khosrow, 2005:400) . In addition, it is described in the book The Isma'ilis: Their History and Doctrines that "the purpose of the inward interpretation, that Isma'ilis took its advantage widely, was to unveil the inward in such a way that its spiritual truth became clear" (Daftari, 1993: 162 God said to the prophet: "put the wise people in charge of interpretation; because appearance suffices for common people". (ibid: 192) Be in the wake of Quran and its hermeneutics. In this way, thou will reach the heaven. Naser Khosrow has mentioned that human will reach the heaven from the well of earth by hermeneutics. From his point of view, Ta'vil is the work of wise people and Tanzil is for common people. Naser Khosrow does not approbate the blind imitation and believes that the man having the wisdom blessing should interpret and think about the verses by means of faith. 
‫ﺗﺄﻭﻳﻠﺶ‬ ‫ﻋﻠﻢ‬ ‫ﻭ‬ ‫ﻗﺮﺁﻥ‬ ‫ﻋﻠﻢ‬ ‫ﺍﺯ‬ ‫ﺑﺮﺭﺱ‬ ‫ﺭﺳﻴﺪ‬ ‫ﺑﺮﺧﻮﺍﻫﻲ‬ ‫ﻋﺮﺵ‬ ‫ﺳﺎﻕ‬ ‫ﺑﻪ‬ ‫ﭼﻪ‬ ‫ﺯﻳﻦ‬ ‫ﻫﻤﻲ‬ ‫ﮔﺮ‬
‫ﺭﺍﺳﺖ‬ ‫ﺗﻮ‬ ‫ﺧﻮﺍﻧﺪﻥ‬ ‫ﺍﻳﻦ‬ ‫ﻣﺮﻏﺴﺖ‬ ‫ﺳﺨﻦ‬ ‫ﻫﻤﭽﻮﻥ‬ ‫ﺭﺍ‬ ‫ﻗﺮﺁﻥ‬ ‫ﺗﻘﻠﻴﺪ‬ ‫ﻭ‬ ‫ﺣﻴﻠﻪ‬ ‫ﺻﺪ‬ ‫ﺑﻪ‬ ‫ﺧﻮﺍﻧﺪﻩ‬ ‫ﺍﻱ‬
Similes of the Quran
Simile is one of the rhetoric tools in the Quran and its connectives can be the letters, nouns, and verbs. For example, the letter ‫ک‬ (the twenty-second letter of the Arabic alphabet) in ٍ ‫ﻛﺮﻣﺎﺩ‬ This verse refers to this ayah of Quran:
ayahs 50 and 51): "apparently, they are donkeys escaping from the lion" (Mohaghegh, 2010: 319) .
Likening the world to the mirage ‫ﺳﺮﺍﺏ؟‬ ‫ﺑﻪ‬ ‫ﻣﮕﺮ‬ ‫ﺟﻬﺎﻥ‬ ‫ﻣﺎﻧﺪ‬ ‫ﭼﻪ‬ ‫ﺑﻪ‬ ‫ﺷﺘﺎﺏ؟‬ ‫ﺑﻪ‬ ‫ﺭﻭﻱ‬ ‫ﭼﻮﻥ‬ ‫ﺗﻮ‬ ‫ﺍﻭ‬ ‫ﺳﭙﺲ‬ (Naser Khosrow, 2009: 142) 
What does world like, but a mirage? So, why does thou hasten?
The holy Quran says:
Noor, ayah 39): the deeds of those who disbelieved is like a mirage and a thirsty person deems it water and when arrives, finds it nothing. (Mohaghegh, 2010: 180) .
Likening the parol to the tree ‫ﺑﺎﺭﻭﺭ‬ ‫ﺍﺳﺖ‬ ‫ﺩﺭﺧﺘﻲ‬ ‫ﭼﻮ‬ ‫ﺣﻖ‬ ‫ﺭﺳﻮﻝ‬ ‫ﻗﻮﻝ‬ ‫ﻣﺮﺍ‬ ‫ﺛﻤﺮ‬ ‫ﻭ‬ ‫ﺗﻮﺋﻲ‬ ‫ﮔﺎﻭ‬ ‫ﻛﻪ‬ ‫ﺗﺮﺍ‬ ‫ﺑﺮﮔﺶ‬ (Naser Khosrow, 2009: 122) The messenger of Allah's paroles is like a fertile tree; its leaves are thy share, because thou are like a cow and its fruits are mine.
This verse is according to this honorable ayah: 
This verse is in accordance with ayah
Allah is the Creator of all things, and He is the One, the Prevailing." (Mohaghegh, 2010: 5) .
‫ﺩﺍﺭﻱ‬ ‫ﺧﺮﺩ‬ ‫ﮔﺮ‬ ‫ﺍﺿﺎﻓﺖ‬ ‫ﻓﻌﻠﻲ‬ ‫ﻭ‬ ‫ﺑﺪ‬ ‫ﻫﺮﮔﺰ‬ ‫ﻣﻜﻦ‬ ‫ﺍﺩﻧﻲ‬ ‫ﺍﻭ‬ ‫ﺍﻟﻌﻴﻦ‬ ‫ﻛﻠﻤﺢ‬ ‫ﻣﺒﺪﻉ‬ ‫ﻳﻚ‬ ‫ﺍﺑﺪﺍﻉ‬ ‫ﺟﺰ‬ ‫ﺑﻪ‬
(Naser Khosrow, 2009: 137) If thou are smart, so do not attribute any action to God; except, creation of a creature in a blink or less time.
(Naser Khosrow, 2009: 137) It refers to the ayah 50 of surah Al-Qamar:
And Our Command is but a single (Act),-like the twinkling of an eye. (Mohaghegh, 2010: 11) .
‫ﺑﻮﺩ‬ ‫ﻓﺰﻭﻥ‬ ‫ﺭﻛﻮﻉ‬ ‫ﺩﺭ‬ ‫ﺩﺍﺩ‬ ‫ﻋﻠﻲ‬ ‫ﺁﻧﭽﻪ‬ ‫ﻁﺎﺋﻲ‬ ‫ﺣﺎﺗﻢ‬ ‫ﺑﺪﺍﺩ‬ ‫ُﻤﺮﻱ‬ ‫ﻋ‬ ‫ﺑﻪ‬ ‫ﺁﻧﭽﻪ‬ ‫ﺯ‬
(Naser Khosrow, 2009: 459) 
What Ali denoted in his Ruku was more than what Hatim Al-Tai endued during his life.
In the interpretation of ayah
(surah Al-Ma'ida, ayah 55): Your (real) friends are (no less than) Allah, His Messenger, and the (fellowship of) believers-those who establish regular prayers and regular charity, while they are bowing down (or Ruku in Islamic worship) the commentators have explained that its purpose is Ali ibn Abi Talib because he denoted his ring to a beggar while he was bowing in his worship. (Mohaghegh, 2010: 520 It is referred to the ayah
And hold firmly the rope of Allah all together and do not become divided (Mohaghegh, 2010: 521) .
‫ﻛﺮﻳﻤﺴﺖ‬ ‫ﻗﺮﺁﻥ‬ ‫ﺷﻔﺎ‬ ‫ﺭﺍ‬ ‫ﻣﻜﺎﻥ‬ ‫ﻭ‬ ‫ﻛﻮﻥ‬ ‫ﺑﭙﺎﺋﻲ‬ ‫ﺩﺭﺩ‬ ‫ﺑﻪ‬ ‫ﺷﻔﺎ‬ ‫ﻧﺠﻮﺋﻲ‬ ‫ﺗﻮ‬ ‫ﭼﻮﻥ‬
(Naser Khosrow, 2009: 460) The holy Quran is the cure for the universe and whatever in. If do not search the cure, thou will suffer from the pain.
Referring to the ayah
(surah AlIsra, ayah 82): And We send down of the Qur'an that which is cure and mercy for the believers, but it does not increase the wrongdoers except in loss (Mohaghegh, 2010: 521) .
‫ﺍﺩﺭﻳﺲ‬ ‫ﺳﺨﻦ‬ ‫ﺭﻩ‬ ‫ﺍﺯ‬ ‫ﻛﻪ‬ ‫ﻧﻴﻜﻮ‬ ‫ﺑﻨﮕﺮ‬ ‫ﺑﻪ‬ ‫ﭼﻮﻥ‬ ‫ﻫﺎﻣﻮﻥ‬ ‫ﺯ‬ ‫ﺭﺳﻴﺪ‬ ‫ﺍﻟﻌﻠﻲ‬ ‫ﻣﻜﺎﻥ‬
(Naser Khosrow, 2009: 371) Remember well the story of Idrees, who was raised to a lofty status from the earth.
Referring to the ayah
ayahs 56 and 57): And mention in the Book, Idrees. Indeed, he was a man of truth (and sincerity), (and) a prophet/ And We raised him to a lofty station. (Mohaghegh: 2010: 71) .
‫ﺟ‬ ‫ﺍﻣﺮﻭﺯ‬ ‫ﺳﺮﺍﻱ‬ ‫ﺁﻥ‬ ‫ﺩﺭ‬ ‫ﻧﺒﻴﻨﻢ‬ ‫ﺳﺮﺍﻱ‬ ‫ﺍﻳﻦ‬ ‫ﺩﺭ‬ ‫ﻣﻦ‬ ‫ﮔﺮ‬ ‫ﻣﺮﺍ؟!‬ ‫ﺑﺼﺮ‬ ‫ﺑﺎﻳﺪ‬ ‫ﭼﻪ‬ ‫ﺧﻮﻳﺶ،‬ ‫ﺎﻱ‬
(Naser Khosrow, 2009: 121) 
If I cannot see my position in the other world, so what is the usage of my insight in this world?
This verse refers to the ayah 72 of surah Al-Isra
ﺳ‬ And whoever is blind in this [life] will be blind in the Hereafter and more astray in way (Mohaghegh, 2010: 97) .
‫ﺩﺳﺖ‬ ‫ْﺕ‬ ‫ﺮﺩ‬ َ ‫ﻧﮕﻴ‬ ‫ﺭﻭﺯ‬ ‫ﺁﻥ‬ ‫ﺁﻧﺠﺎ‬ ‫ﻣﻬﺮﺑﺎﻥ‬ ِ ‫ﭘﺪﺭ‬ ‫ﻧﻪ‬ ‫ﻭ‬ ‫ﭘﺴﺮ‬ ‫ﻧﻪ‬
(Naser Khosrow, 2009: 378) 
No one can help thou in hereafter, either son or kind father
It is referred to the ayah
‫ﺎ‬ ً ‫ْﺌ‬ ‫َﻴ‬ ‫ﺷ‬ (surah Luqman, ayah 33): O people, fear your Lord and dread the day when no father will avail a son, nor son his father. Truly the promise of God is true. Do not be deluded by the life of this world, and do not let the deceiver draw you away from God (Mohaghegh, 2010: 112) ‫ﺷﺪﻩ‬ ‫ﻋﺒﺎﺩﺕ‬ ‫ﺑﻬﺮ‬ ‫ﺭﺍ‬ ‫ﺗﻮ‬ ‫ﺟﺎﻥ‬ ‫ﺳﺖ‬ ‫ﭘﺮﺍﺳﺘﺨﻮﺍﻥ‬ ‫ﺧﺎﻧﺔ‬ ‫ﺍﻳﻦ‬ ‫ﺩﺭ‬ ‫ﺑﺴﺘﻪ‬ (Naser Khosrow, 2009: 378) Thy soul has been resided in this bony home, for thralldom.
Referring to the ayah 56 of surah Adh-Dhariyat;
the jinn and the humans except that they may worship Me (Mohaghegh, 2010: 114) .
‫ﺷﻜﺮ‬ ‫ﻛﻪ‬ ‫ﻧﮕﻴﺮﺩ‬ ‫ﻧﻌﻤﺖ‬ ‫ﺷﻜﺮ‬ ‫ﺟﺰ‬ ‫ﺑﻪ‬ ‫ﺩﺭﻳﺴﺖ‬ ‫ﻛﺒﻚ‬ ‫ﭼﻮ‬ ‫ﻧﻌﻤﺖ‬ ‫ﻭ‬ ‫ُﻘﺎﺑﺴﺖ‬ ‫ﻋ‬ (Naser Khosrow, 2009: 163) The blessing increases only through the gratitude; that gratitude is like an eagle and blessing is the partridge. 
Referring to the ayah
ْ ‫ﻢ‬ ُ ‫ﱠﻜ‬ ‫َﻧ‬ ‫ﻳﺪ‬ ِ ‫ﺯ‬ َ ‫ﻷ‬ ْ ‫ﻢ‬ ُ ‫ﺗ‬ ‫ﺮْ‬ َ ‫َﻜ‬ ‫ﺷ‬ ‫ِﻦ‬ ‫ﺌ‬ َ ‫ﻟ‬ (surah Ibrahim,ayah
‫ﻧﺤﺴﻲ‬ ‫ﻭ‬ ‫ﻣﻌﺼﻴﺖ‬ ‫ﺍﺯ‬ ‫ﻣﺎﻧﺪﻱ‬ ‫ﻓﺮﻭ‬ ‫ﭼﻮﻥ‬ ‫ﮔﻨﻬﻜﺎﺭﻱ‬ ‫ﺑﻪ‬ ‫ﺑﺴﻴﺎﺭﻱ‬ ‫ﺍﻗﺮﺍﺭ‬ ‫ﺁﻧﮕﻪ‬
(Naser Khosrow, 2009: 458) 
When thou get tired of infelicity and sin, repent therewith.
This verse has been adapted from the ayah 18 of surah An-Nisa;
repentance is not for those who go on committing misdeeds: when death approaches any of them, he says, 'I repent now' (Mohaghegh, 2010: 434) .
The names of the prophets and other names
‫ﺑﻪ‬ ‫ﺑﻴﻬﺪﻩ‬ ‫ﻛﻼﻡ‬ ‫ﺍﺯ‬ ‫ﺧﺎﻣﺸﻲ‬ ‫ﻣﺴﻄﻮﺭ‬ ‫ﺳﺨﻦ‬ ‫ﺍﻳﻦ‬ ‫ﺍﺳﺖ‬ ‫ﺯﺑﻮﺭ‬ ‫ﺩﺭ‬ (Naser Khosrow, 2009: 241) Silence is better than futile words; it is written in Zabur. do not approach this tree, lest you should be among the wrongdoers' (Mohaghegh, 2010: 28) .
‫ﺑ‬ ‫ﻓﺮﻳﺸﺘﻪ‬ ‫ﻳﻜﻲ‬ ‫ﺩﻳﻮﺍﻥ‬ ‫ﻣﺎﺩﺭ‬ ‫ﻮﺩﻩ‬ ‫ﻣﻠﻌﻮﻥ‬ ‫ﻭ‬ ‫ﻓﺎﺳﻖ‬ ‫ﻭ‬ ‫ﺯﺷﺖ‬ ‫ﻛﺮﺩ‬ ‫ﺑﺪﺵ‬ ‫ﻓﻌﻞ‬ ‫ﺳﺖ‬
The mother of demons at first has been an angel; its bad deed made it ugly and evil and accursed  Referring to the ayah
Kahf, ayah 50): When We said to the angels, 'Prostrate before Adam,' they prostrated, but not
Iblis. He was one of the jinn, so he transgressed against his Lord's command (Mohaghegh, 2010: 64) .
‫ﺍﺯ‬ ‫ﻛﻪ‬ ‫ﻧﻴﻜﻮ‬ ‫ﺑﻨﮕﺮ‬ ‫ﺍﺩﺭﻳﺲ‬ ‫ﺳﺨﻦ‬ ‫ﺭﻩ‬ ‫ﻫﺎﻣﻮﻥ‬ ‫ﺯ‬ ‫ﺭﺳﻴﺪ‬ ‫ﺍﻟﻌﻠﻲ‬ ‫ﻣﻜﺎﻥ‬ ‫ﺑﻪ‬ ‫ﭼﻮﻥ‬
Remember well the story of Idrees, who was raised to a lofty status from the earth. (Naser Khosrow, 2009: 118)  This verse refers to the ayah in which the reviving of dead by Jesus is explained. I will create for you the form of a bird out of clay, then I will breathe into it, and it will become a bird by Allah's leave. I heal the blind and the leper and I revive the dead by Allah's leave (Mohaghegh, 2010: 35) .
‫ﺗﻮ‬ ‫ﺧﻮﻳﺶ‬ ‫ﮔﻮﺭ‬ ‫ﺍﻳﻦ‬ ‫ﺩﺭ‬ ‫ﺑﭙﺮﺱ‬ ‫ﺧﻮﻳﺸﺘﻦ‬ ‫ﺍﺯ‬ ‫ﻧﻜﻴﺮ‬ ‫ﻭ‬ ‫ﻣﻨﻜﺮ‬ ‫ﺗﺮﺍ‬ ‫ﺍﺳﺖ‬ ‫ﺑﺲ‬ ‫ﺧﺮﺩ‬ ‫ﻭ‬ ‫ﺟﺎﻥ‬ (Naser Khosrow, 2009: 245) .
Ask yourself in thy sepulcher (this world); soul and wisdom are like Munkar and Nakir.
 Munkar and Nakir are two angels asking questions from human about her/his good or bad deeds in the grave and after death and finishing funeral and burial. (Mohaghegh, 2010: 577) .
The Quranic terms
The ayahs of Quran are a set of phrases and propositions in Arabic Rouholamin is the title of Gabriel and is extracted from holy Quran.
‫ﻭﺡ‬ ‫ﺍﻟﺮﱡ‬ ‫ﻪ‬ ِ ‫ﺑ‬ َ ‫ﻝ‬ ‫َﺰَ‬ ‫ﻧ‬ ‫ﺍﻻﻣﻴﻦ‬ (surah Al-Shu'ara, ayah 193): it is brought down by the Trustworthy Spirit (Mohaghegh, 2010: 508) .
‫ﻛﻮﺛﺮ‬ (Kawthar)
‫ﭼﺎﻫﻲ‬ ‫ﺁﺏ‬ ‫ﻣﺠﻮﻱ‬ ‫ﺁﻧﮕﺎﻩ‬ ‫ﻛﻮﺛﺮ‬ ‫ﺁﺏ‬ ‫ﭼﺸﻴﺪﻱ‬ ‫ﻛﻪ‬ ‫ﻫﺮﮔﺎﻩ‬ (Naser Khosrow, 2009: 243) Whenever you taste the water of Kawthar, thou will not quest the well water anymore.
Kawthar is the name of a runnel in paradise (Mohaghegh, 2010: 534) .
Conclusion and Discussion
Naser Khosrow is the Muslim poet of fifth century and had memorized whole Quran. He has emphasized on Quran for two reasons; first, he was Shia and second, he was a member of Isma'ili sect and this sect paid a remarkable attention to Quran. Naser Khosrow has used Quranic verses to support his assertion. He has explained theological, philosophical, and religious subjects of this sect all over his Diwan and this shows his enthusiasm to the Isma'ilis. He has also applied various methods in order to use Quranic verses in his poems.
